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Purpose

The Light of Dharma is a bilingual semiannual magazine in Thai and English. It
is sponsored by Phrabuddhamingmongkhol 45 Foundation. Its content is about the
teachings and knowledge of Buddhism, stories of important characters in Buddhism
and news about Buddhist activities in Phuket, including the Phrabuddha
mingmongkhol Ek-nakkhiri project (The Big Buddha of Phuket) at The Big Buddha
Khao Nakkerd under the supervision of Kittisangkharam Temple (Kata Temple) and
the Department of Forestry. Our purposes are to contribute Dharmic knowledge at
the peak of Khao Nakkerd (Nakkerd Hill) and through various other medias of the
foundation as well as donating copies of the magazine to public amenities such as
libraries, government organizations, charity organizations and other suitable places
in Phuket. This magazine project is run by the same editorial board that used to
run a magazine project of the same name, which was then sponsored by the
Phuket Buddhist Society 2007-2008. The first issue of this new magazine is
scheduled to be the July-December 2016 issue.

Any libraries, education institutes, organizations and individuals who are
interested in receiving this magazine for public benefits may contact the
foundation by using the-contact details below.

Phra Buddha Mingmongkhol Sattha 45 Foundation
42/14 Moo 2, Thepkasatri Road, Rasada Sub-District, Mueang District, Phuket
Province 83000
Tel: 081-891-3827, 076-239-190 Fax: 076-238-470
Email: MingmongkolPhuket@gmail.com



4 uguwsysssu NINGIAN-54IIAU 2559

d1508y

uassn 1
oguseasd 2
UNUIIANTNT 6
Quiinnnsia 8
uasaulng 16
UNPNUNLAY 18
WaNVeME 24

wnsUsvgnivlandaqiu 28
MNENILLTE 32
wasUszens 34

UsgiRnmsrmaungiin 44
ieawnesssy 50

uaslwena 52

Wasde 56
WASNAUT 66
Urauuy 70
waegaving 72

LIS ZH 554

The Light of Dharma
U 1 adun 1 nsngiau fs Sunaw 2559

A

&

e : yalBnszvmsiiasnarivs 45

42/14 1.2 0MNNIPERST 75950 04883 2.4uin 83000

03 076 239190,0818913827 Insans 076 238470 , mingmongkolphuket@gmail.com

fUSnw - unUszans InedTmed gns aduna el Sunduin

USTUIBNT : wIuns quiay

AYI8UTIUNGNTS : 79 InefIned

NesUTTANENS : 1@ Avuna lnd s33ans

ASnwINgMIng : Juru AusuIiug

amun : 358nA AnAeind

fiaunssy : ansssin

fvinsnasussaBms : 5/20 1.2 awdih a3%n eudles v.quin 83000

s 076 221884,081 5523790 nsans 076 244895 harin_s@hotmail.com

yadswsewvsiisnaniven 45 : 42/14 12 alvmnsese a3wgn o.dles 9.q94m 83000

3 076 239190,0818913827 Tnsans 076 238470 , mingmongkolphuket@gmail.com

WY : UTE avisssiin 9in s, 0-2864-0434-5, 08-1836-8418, 08-1923-8825
nsas 0-2864-3540 Email : sahadhammik@gmail.com



The Light of Dharma July-December 2016 5

Contents

First Light 1
Purposes 3
Editorial Preface 7
Phuket Buddhist Activities 11
Light from Overseas 17
Special Article 21
Light of Buddhadasa 26
Buddhism and the Modern World 30
Notable Monks” Quotes 33
Light of Prayuth 39
History of Buddhism in Phuket 47
Dharma Tour 51
Light of Paisal 54
Light of Sivaraksa 61
Light of Pochana 68
Three Lotuses 70
Last Light 72

3 !fix‘l‘l/\l’iwﬁ’i’ill

he Light of Dharma

Volumel Issue 1 July — December 2016

&

Owner : Phrabuddhamingmongkol 45 Foundation

Consultant : Dr.Prasith Koysiripong Mr.Suphorn Wanichkul Mr.Phat Jankeaw
Editor : Harin Sukavat

Assistant to Editor : Wasu Koysiripong

Writers & Contributors : Chote Khochaban Guid Thammasan

Law Cosultant : Wanchana Tonthananant

Cover Photograph : Theerasak Saksritawee

Graphic Designer : Sahathammik

Editorial Office : 5/20 Moo 2, Chaofa Rd., T.Wichit, A.Muang, Phuket 83000

Tel 076 221884, 0815523790 Fax 076 244895 harin_s@hotmail.com
gaﬁ%wsswmﬁ‘aﬂaﬁwm 45 : 42/14 Moo2, Thepkrasattree Rd.,

T.Rasada, A.Muang, Phuket 83000 Tel 076 239190,0818913827 Fax 076 238470 ,
mingmongkolphuket@gmail.com

Printed at : S ahadhammika Co.Ltd. T el. 0-2864-0434-5, 08-1836-8418, 08-1923-8825
Fax. 0-2864-3540 Email : sahadhammik@gmail.com



6 UFWIESTIU NINGIAN-5UIIAU 2559

uaenszsssy adulgugned is1les
dauaunaugfieaiuwmsaaunlag
wszana1sdduduanusvdnyianssenau
SwafoidrdgBaaesiiu Ao wnsma
Any(len Buniglay) wagwszning
Aannsale. vgaln) laellunuuasanguy
elvyrad sy Anldn1widanguls
Usglonisng deavasseiileafuauay 1w
WAEINUAUUNAIIL “UNSANEUIAUNTS
WAu1” 9899719158988nwal AaSne(a.fa
$n¥) YarsutnAniidunuimd i
ssmanfunsiaudsa sielulszmne
wagssUszmaneuuuiagiy Gl
NIATVATIVERUNTININ TUITR
NNTNYIULBALUIUIALAA  WHANTIIN
asruaulneayldeuBesidiansedudu

UNUSIUISNS

warosedluauionty  uaseRIsR
aulaagldidlannsssulufifsneg dedy

Becduqiy ANENINTIINEILIUAR
4333095 7Refunszamaulusmin
gufin Veednuarilagiu ielhluaiion
tufinanuiedeulmiunmsmauiluiles
vieufiwauunmduvisl elaSuesnsud
wnsmadnaunily  uagoraifudselony
INTUTNEIUN TN AU VDN URAE
iegdindh v lulfidudeyavszney
nsAaleBnlanmile

5308198991 asEeINTENTH
aztdudsslovdialuiindssdriunay
Usglaginisdnlygrawngeuliuind
1oy



In this first issue of The Light of
Dharma, we would like to present you
articles about Buddhism by two
contemporary well-known monks
namely Buddhadasa Bhikkhu (Nguam
Indapanfio) and Phra Brahmagunabhorn
(P. A. Payutto). The articles are to be
published in series in both Thai and
English so that non-Thai readers will be
able to reap benefits from them.
Besides, we also have an article
“Buddhism and Development” of Ajarn
Sulak Sivaraksa (S.Sivaraksa), a notable
scholar who has been playing a crucial
role in the field of Buddhism and social
development both in Thailand and
abroad for many years. Though our
magazine is issued only to a limited
number of readers at the Buddha
Garden on Nakkerd Hill (The Big

The Light of Dharma July-December 2016 [

Editorial Preface

Buddha Khao Nakkerd), we hope that
our Thai readers will find our content
very fruitful and our foreign readers will
understand Buddhism
dimensions better than before.

the editorial
committee tries to select stories of
Buddhism in Phuket, in the past and

present, as records of the movement

in various

Furthermore,

of Buddhism in this international tourist
town for promoting the faith to general
disciples. Therefore, this magazine may
serve as a collection of historical
records to be used as affiliated
information in other works as well.

We hope that the knowledge
presented in this magazine will more or
less spiritually benefit you in your daily
life.
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Buddhist Activities
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PHUKET BUDDHIST ACTIVITIES

(1)

1 February 2016

At the Summer Youth Ordination Project on
the 2™ of February 2016, the participants are
chanting and meditating at Nakkerd Hill
Buddha Garden in their preparation for the
ordination on the next day.

(2)

22 February 2016

A Buddha Mantra clockwise parade on Makha
Bucha night 22 February 2016 at Nakkerd Hill
Buddha Garden; Mo nks from the 4 regions of
Thailand numbering 45 take part in the ritual
ceremony together with local Buddhists and
foreign tourists.

(3)

25 February 2016

40 Italian Buddhists have made a pilgrimage
to Phuket on 25 February 2016, and pay
respect to the Phraphutthamingmongkhol-
akenagakhiri, the Phuket Big Buddha. Mr
Suphorn Wanichakul is the lecturer of the
course “7 minutes’ metal improvement for
happiness”.
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(4)

6 March 2016

Nonthiwat Janthanaphalin, a national artist in
the field of sculpture, pays respect to Phuket
Big Buddha, receives souvenirs from the
chairperson of the Phra Phutthamingmongkhol
Sattha 45 Foundation and has a look at the
sculptures at Nakkerd Hill Buddha Garden. He
expresses his opinions and exchanged
knowledge with Mr.Cholasit Nakphinphat, an
art consultant in the fields of Buddhist Art of
the foundation.

(5)

7 March 2016

Phra Phutthamingmongkhol Sattha 45
Foundation led by Mr Suphorn Wanichakul,
the foundation’s chairperson and the
foundation management committee, together
with the education and mental development
department of the Phuket Jail, organizes a
Dharma lecture about the rehabilitation of
drug seller inmates of the year 2016, Class 1,
between 7 March and 5 April 2016. There are
155 participatory inmates.

(6)

16 March 2016

Students from Ratpracha-uthit, Prik
Sub-District, Thungyai District, Nakhon
Srithammarat Province, are camping at
Kittisangkharam Temple (Kata Temple) and
spending a night at Nakkerd Hill Buddha
Garden.
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\ @

= 14 May 2016

94 monks and 4 novices from 4 regions on
the Visakha Bucha Day are conducting a ritual
ceremony for the 70™ anniversary of the
king’s enthronement at Nakkerd Hill Buddha
Garden.

(8)

1 June 2016

Some foreign tourists interested in Buddhism
listen to a session of mantra chanting,
believed to be able to cast away danger, in
the basement of the Big Buddha at Nakkerd
Hill Buddha Garden.

9)

4 June 2016

Phra Phutthamingmongkhol Sattha 45
Foundation hosts the donation of the 4
essentials and a meal for monks and novices,
for the ordination project for the blessing of
the king. 770 monks and novices get ordained
throughout the country in this project, 9 of
which are from Phuket.
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Ordination for the
Father of the Land

(10)

4 June 2016

On Saturday 4 June 2016, the participants of
the project “Ordination for the Father of the
land” (9 June 2016) are about to spend a
night at Nakkerd Hill Buddha Garden until the
ordination day, and will stay here until the
end of the Monastic Living with Nature Project.

(11)

9 June 2016

Air Vice Marshal Charitthiphorn Khamhom
together with the renewable energy
committee of the Air Force, pay respect to the
Phraphutthamingmongkhol-akenagakhiri and
make donation to the “Ordination for the
Father of the Land” Project.

(12)

9 June 2016

Morning ordination ceremony at Nakkerd Hill
Buddha Garden

(13)

9 June 2016

Afternoon ordination ceremony at Kittisangkharam
Temple (Kata Temple)
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Many Buddhists
may not know
that many
Westerners
today are very
interested in
Buddhism. On
some Saturdays and Sundays, some Buddhist
temples in the West are flocked with people
coming to join a service or practice
meditation. | once met a Westerner at a
temple during the Songkran in 2010 who was
addicted to sleeping pills. Today, he has
successfully abstained from sleeping pills
and turned to meditation. He always goes to
temple.

vealsNny
Chayasaro Bhikkhu

In the West, crisis of faith in religions
is rampant. Many young people no longer go
to church, but turn to seek happiness by
travelling. Only the elderly and those who
used to be drug addicts still go to church.
Churches are overtime deserted. Similar to
Thailand today, the youths don’t go to
temple. Only the elderly still go to temple.
Yet, in the Western society, the elderly are
lonelier than in our country as the family
bond in our culture is stronger.

One of many famous people who
raise interests in Buddhism in the West is
David Beckham, a former captain of English
National soccer team. He began practicing
meditation after he got an injury in his knee.

wnsmadnvuluglsy
The Buddhists in Europe
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LIGHT FROM OVERSEAS

Buddhism may rise in Europe

He was introduced to Buddhism by his
teammate. In September 2008 while he was
working in the US, LOOK Magazine of the UK
reported that he and his wife, a former singer
of Spice Girls band, had converted to
Buddhism. It was reported that the couple
do chanting every morning so that they will
have Samadhi to manage their chaotic daily
lives. The main topic of their chant is “I pay
respect to the Buddha who is far from causes
of sorrow, who got self-enlightened”.

The main sects of Buddhism that are
well-spread in the West are Mahayana,
Tibetan Vajrayana and Zen especially in
Plum Village of France. Theravada Sect has
not much presence there, but a branch of
Luang Pu Cha Temple has become well-
known recently. Most monks there are local
people who lecture in English.

Many years ago, Phra Ajarn Pasanno,
a Western monk, gave a lecture. Once the
lecture finished, a Westerner from the
audience asked that as all things are created
by God, in Buddhism who is believed to have
created them? The monk replied that
everything that exists has a cause to exist;
it’s not created by God.

“Westerners are suffering because of
extreme materialism. They have forgotten
about mental happiness. Buddhism gives a
clear answer about humans’ suffering.”, said
Phra Ajarn Chayasaro, another Western monk.

Most Thai monks there are there
only to keep the cultural traditions for the
Thais over there. Their chance of getting
close to the locals is not much. Another
advantage of Western Buddhists is that they
are not superstitious, they don’t have Hindu
believes and they don’t emphasize on
rituals. In the future, Westerners may be the
hope or the main force in preserving
Buddhism for the World.

Edited from pantip.com/topic/34365410
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SPECIAL ARTICLE

His Majesty’s Visit to Phuket

Chote Khochbaan

It was such an incomparable luck of
the people of Phuket to have a rare
opportunity to pay respect to His
Majesty in person as His Majesty has
visited Phuket 4 times in 14 years
between 1959 and 1973. It was the
period after WWII when Thailand was
during development to catch up with
many other countries in the wake of
globalization. His Majesty King
Bhumibol is highly interested in
improving the Thailand for all the
populace as per the cath he made in
his address once he got enthroned,
which states:

“We will reign with righteousness

for the benefits and happiness

of the Siamese people.”

His Majesty made it his duty
that he must tour around the country
to see the lives of his populace in
order to analyze and work out the best

things he could do to help them. His
first visit to Phuket is also his first visit

to the South of Thailand, and his third
regional trip. His first regional trip is the
trip to the North East between the 2™
to the 20" of November 1955. His
second regional trip is the tour to the
North between the 6" of February and
the 27" of March 1958.

This article of the Light of
Dharma summarizes the details of each
of his visits to Phuket that are related
to Buddhism as follows.

Trip 1 Visiting the South
between the 6" and the 27" of
March 1959
In this trip, His Majesty the King and Her
Majesty the Queen visited the people
in every province of the South; and
arrived in Phuket on Sunday the 8" of
March 1959 by car and motorboat from
Phang-Nga Province to Chatchai Pier,
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On the 9" of March, His Majesty visited the residents
in the field in front of Phranangsang Temple School.
Mrs.Chom Rerkthalang eave His Majesty the sword
of Thalang Mayor. Mr.Meedbod blew a trumpet to
welcome His Majesty.

Phuket Province. The provincial
governor presented His Majesty with
the royal sword of the province. Their
Majesties then travelled to the
governor’s residence and stayed there
for the whole 4 days’ stay in Phuket.

9 March Visiting the people of
Thalang District at Phranangsang
Temple School

10 March Personally visiting a
pier at Tharuea Sub-district to free a
prawn into the water

11 March Visiting Mongkholnimit
Temple in Mueang District to see a
Sukhothai style golden Buddha statue,
then visiting the Golden Temple in
Thalang District and paying respect to
Phra Phud, the main Buddha statue of
the hall

On the 10" of March, His Majesty freed a lobster at
Thajeen Canal.

Trip 2 Opening Thao
Thepkasattri and Thao Srisunthorn
Statues on the 23" of May 1967

23 May After His and Her
Majesties conducted the opening
ceremony of Thao Thepkasattri and
Thao Sri Sunthorn Statues at Tharuea
Village, the couple conducted a gold
gilding and hall opening ceremony at

the Ceremonial Hall of Phuket
Municipality.
Trip 3 Giving Phra

Buddhanawarachabophit Statue to
Phuket on the 23" of July 1968

23 July His
Bhumibol and His Royal Highness
Crown Prince Vajiralongkorn visited
Phuket Phra Buddha
Nawarachabophit Statue for the people
in Phuket to respect, to boost the

Majesty King

to erect

morale of the people and to be a
symbol of unity of the province.
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On the 4" trip to Phuket, Their
Majesties the King and the Queen, Her
Royal Highness Princess Sirindhorn and
Her Royal Highness Chulabhorn
Walailak placed a wreath at the statues
of Thao Thepkasattri and Thao Sri

Sunthorn at Tharuea Intersection, and
visited the residents of Naka Noi Island,
Thalang District before going back to
the capital by private jet on the same
day.

Excerpt from Cultures, Historical Development, Uniqueness and Wisdoms of Phuket Province, Chapter 7 “His
Majesty’s great contributions in local development”, Pages 375-381, Kurusapha Ladpraw Printing House, 2002
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Buddhadasa’s Opinion

LIGHT OF BUDDHADASA

Is the classification of Buddhism as
part of science a slander on the
Buddha?

Question: Somebody accused you that
you slander the Buddha by classifying
Buddhism as part of science; you
foolishly greatly devalue the Buddha.
What is your answer about this?

Buddhadasa: The accuser doesn’t
know what science means.

Science is based on the
principle of “sanditthiko”. What can be
seen by oneself at one moment is
sanditthiko. In other words, for

something to be scientific, it must be
clearly experienced that it is really
what it is claimed to be. If a calculation
is made, it must be made on the basis
of the reality, not a hypothesis. If an
assumption is made that a hypothesis
is true, this is not called science, it’s
called “philosophy”. The content of
Buddhism isn’t philosophical, it is
scientific. It is based on the reality. For
example, the dukkha (suffering) is
analyzed as it is to find out the cause
of dukkha. Therefore, I’ve made a
statement for clarity that Buddhism
uses scientific methods, not
philosophical methods, and



“unwavering faith” is out of question.
There is no such thing as unwavering
faith in Buddhism. Faith in Buddhism is
a result of scientific actions in the way
that once you see that it’s true, then
you hold a faith that it’s true. Faith in
other religions may not be like this as it
may be faith in the philosophical
fashion, i.e. you assume that something
is right then you make an analysis on
that basis of that assumption and
decide believe it, or even worse, you
believe what you’re told to believe.
That | claim Buddhism upholds the
scientific principle, | never mean to
devalue the Buddha to be equal to any
little scientist in the World. | don’t
mean that.

That | claim Buddhism s
scientific doesn’t devalue Buddhism.
Oppositely, it increases the value of
Buddhism. It increases the credibility
and the reasonability of Buddhism
because when something is done on
the basis of science, it cannot be
superstitious as it is experimented on
the reality, not analyzed on an
assumption, or a hypothesis. So many
philosophies mislead the World to
believe in unreal hypotheses that don’t
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give any benefit to the human race.

Philosophy doesn’t give any
benefit to the human race, but science
does. It’s true that scientific knowledge
is sometimes abused and that causes
danger. Yet, when we want to find out
about the reality, we must follow the
way of science. We do not devalue the
Buddha to be merely equal to a
scientist. Yet, we are claiming that the
Buddha is one of the greatest scientists
above all scientists in the past, present
and future. Buddhism isn’t devalued by
claiming that it is part of science.
Science is not a joke. Science is very
wide. Many parts of scientific
knowledge are minute, but Buddhism is
no minute part of science, it is the part
of science about the complete
cessation of the dukkha. | want to
confirm once more that Buddhism is
scientific, its system is scientific, and its
methods are scientific. Yet, it is about
the mind, not physical objects.
Therefore, it is a great part of science.
The Buddha is a great scientist of the
mind. By saying this | don’t devalue
Buddhism or the Buddha at all. Is there
anything else?

Excerpt from part of a special issue of the book Dokmokh titled “Buddhadasa Wachana” first published in

1996, p. 203-205
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BUDDHIST PHILOSOPHY AND THE MODERN WORLD

|Idolatry in
Buddhism

“Whoever sees the Dharma, that
person sees me.” (The Buddha)

When Marco Polo arrived in East
Asia in the 13" century, he described
Buddhists as idol worshippers as he
saw Buddha statues all over the place.
It is still true these days that idolatry
stays prevalent in Buddhism (as well as
in Catholicism that Marco Polo adhered
to).

Idolatry is when a physical
object is worshipped as a
representation of a divine spirit or a
god. Idolatry in Buddhism is mainly
implemented through Buddha statues,
and particularly in Thailand, through
pendants and amulets. Yet, believe it
or not, Buddha statues didn’t exist until
more than two centuries after the time
of the Buddha; and the first people to
build Buddha statues is the Greeks.
Nevertheless, idolatry in Buddhism
existed even before the first Buddha
statue was built in the forms of his
relics, ashes and footprints.

It is worth noting that the
Buddha himself, as well as all the
founders of the three main Abrahamic
religions, forbade idolatry. He always
emphasized that there shall not be any

image of his made into objects, and
when one thinks of him, s/he shall
think of his teaching, known as the
Dharma.

The reason why he forbade
idolatry is to prevent any development
of the cult of personality around him
because all what he wanted to leave
to the humanity is the knowledge on
how to free oneself from sufferings
(aka. dukkha). If people begin adhering
to his physical nature instead of his
teaching, they will be susceptible to
being guided away from his teaching by
those who claim to be his ideological
SuCCessors.

However, the Buddha’s thought
was way ahead of the human society at
that time to fully understand. The
forming of idolatry is part of the
religionization process of Buddhism,
which occurred right after the
parinirvana (death) of the Buddha. It
was a natural process done in goodwill
by those who loved the Buddha, but
did not fully understand what he
taught.

Though existing in most sects of
Buddhism, idolatry does not exist in
some sects. The most notable example



of a Buddhist sect that has abandoned
idolatry is the Japanese Zen. In
Japanese Zen, you can find neither
statues nor any physical objects that
represent the Buddha or any divine
spirit at all. Indeed, Japanese Zen is so
free from divinity that many of its
practitioners identify themselves as
having no religious faith.

Despite all the aforementioned,
throughout the history of Buddhism,
idolatry seems to have given more
benefits than drawbacks to the
Buddha’s Dharma. If the Buddha hasn’t
been held in high respect and
propagandized through various physical
objects especially Buddha statues, the
Dharma would unquestionably have
been neglected by the majority of
ancient peoples who refused to
seriously follow any spiritual
philosophy not deemed divine. The
natural tendency of the ancient
peoples to be led towards believes in
divinity is the reason why science only
first became the mainstream of a
human society less than 400 years ago
despite thousands of years of the
human civilization, and the wave of
change occurred in the land of
suppressive theocracy where the
people greatly suffered from corrupt
authorities who ruled in the name of
divine laws — Medieval Europe.

In the Thai society, idolatry is a
major part of everyday life of the
majority of the people. It is quite
common to see a man hanging a
pendant into which a portrait of a
monk he adores is engraved, as an
amulet. Some of these amulets indeed
are worth tens of thousands of baht.
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Some large trees are wrapped around
with red cloths with a belief that there
is an angel in it, and it is not
uncommon to see some food and
incense sticks on the ground next to it.
Many of these objects have nothing to
do with Buddhism. For example, the
san phraphum or the court of the
protective ghost of the land commonly
found in any business establishment in
Thailand is from the Thai indigenous
belief in ghosts, not Buddhism.

In this kind of society, what will
happen if the Buddha was no longer
deemed divine and Buddhism was
cleansed from idolatry? The answer is
simple. The people would then turn to
believe in something else and leave
Buddhism in negligence. Idolatry would
still remain strong, but unassociated
with Buddhism.

However, in some other
societies where most people are
scientifically minded, Buddhist
philosophy seems to thrive as the
essence of Buddhism is scientific in
nature. In other words, the Buddha was
an early psychological scientist our
World has witnessed.

And, the analogy goes, “The
religion of Buddhism is like a fruit. Its
philosophy is the flesh and its religious
elements (such as idolatry) are the rind.
Without the rind, the flesh can’t
remain. However, when one wants to
consume the fruit, s/he has to peel the
rind and eat the flesh.” Thailand is a
garden of Buddhist fruit and hopefully
more and more of the gardeners will
become smart enough to eat the flesh
of it.
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True Friend

Purity of Mind

Righteousness
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NOTABLE MONKS’' QUOTES

Buddhadasa Bhikkhu

All Buddhist brothers and sisters

1.Shall know the Dharma well

2.Shall practice according to the Dharma
3.Shall understand the religions of others
4.Shall live in peace with them

Payutto Bhikkhu

Our Thai society is part of the World.

We shall perform our duty in the development
of the civilization in the real meaning

for the well-being of the human race.

The question is whether our Thai society has
taken part in such attempt yet?

Pramoth Pamodcho

The Dharma is indeed very easy to understand.

It is the simplest thing on Earth.

It is the closest to us. It is all about us ourselves.

It’s all about our mind and body.

Yet, we have imagined it as something complex, and we think the
practice of the Dharma must be something uncommon. If we practice
the Dharma, we will attain something extraordinary. That is a
misunderstanding.

Phaisan Wisalo

The natural environment can never rehabilitate
if the nature inside the mind of the people

is not back to the balance or normalcy.
Therefore, the Dharma is essential.

The nature and the Dharma cannot separate
from each other. If one wants to rehabilitate
the nature, one shall recuperate the Dharma

in the mind of the people.



34 uginszsssy N3NIPU-5UIIAL 2559

LATEFANGATIUINNG*(1)

wsensnuAnINsalUszens veale)

JafalaIRuNeINULATHEAIEATUUINNG

£%
v A

uil venuedanulddedodes
U1gna1lo1aunInin ATEgaIanTHYI
WG

Gudu FilsunsinuAeavzasdoin
swgmansuLLamnstuiviede Wululd
SRAVED

Hagtull Tvuaswgmanifisnddn
fueg WidriAsegeansuuung Jumn

deneiivasugmaniuaziios
s1ndendvnasugenans 5afldniu
iswgaansuuunziuan LieAndudes
LASHEANENT LIIAAAIUNTOUAIILANTDY
LASEANARSHUUAZ TUANAE

Foifu drazunwadaasugenans
wuamws Agnflagvidaesdiirueenluain
NT9UAINAAYBILATYFAIEATLALNIY
ASugEARSLUUAY Tunnty

wszaytiy nayeiuasugaans
wuINnsNenaazidunisyaiansswns
ANAUINIEATILATYTAIAATALIUAN
AelUNToUANUANYDILATHFANENTRE Y
pntuLes

ag3lsheny Afedlisnasungie
fuRansanidesd vfienaarldfudonn
vgegns Bawdiasliliduimsugaansuin
w5934 AenaaeiiuunAnmannsuisednad

UWaaLlTzemE

lUsglesilumaasugenanslatng
AU D198UNATUATUTANENS
wwamms Aeanfiazvidiesinusentuain
NIOUAIIUANYBILATYFANANTUAZ AT
LATEFANANSWUUAE TURNTIY
WMIIAzU NMTNATAATYANENT
wuannsiervazidunisuafanszwns
ATAUIAIENTYILATHIAIANTAETUAN
aelunseuaufnveATUgAIEnIAE T
ANTILEY
! < @A b4 1
agelsfinu Afedlilsaeuntie
Aufiasnisell vefienasslasudadn
veege dagdarliliduasegmansuin
NNFIF NO19LTUUIRANIINVIEU 8L 14T
i lUsglesilumaasugenanslatng
Wodssuiaw 15 Yuwar Un
& U =~ A 1 =
LATBYANENIHIIAUNUITDIT W D.LoN.Y
wwnes (EF. Schumacher) laftuvintdsde
panULaNNis ¥837 Small Is Beautiful
P = = v
fjudaluntwilneginilouazldiedn
TIUIUT
= & = =i v
Tunmiadelautl vnuilshouni 4 19
A3%971 “Buddhist Economics” wlain
WATUANARNSY1INNS
nilvdeiduil waglagianizunay
undl lovilvinudnuaunnnislungiueen
waazunniinauaulaluEeammsaiaun



Fuiieadestuirsughatuan Sadudn
yuganesidugTigumsnmegiemi T
nsivilfiAnauaulawnsaaunluu
FSUgAARIIY
uidfiansanlidnasludn nnsi
yiugaunesléidsundsdoiduitulaed
UNALEDUATIEAANST NN uA
nsfinssluaau@nusneunnaulaEes
WNTLATYANEN STBLATHIAIANTUUINNG
i fiflgiivdsitin wndeteguudineinisuas

YUUNITHNG YeuieTunn lauidaganiden

WNANAIINFANALIITAIIUAAAUNT oAU
FUIUNNTY
LAAINSUUI9AUDIS LUy USY

£
a

Anagil fionaagiFendt w1dvgaiiades
saganils 9199sd0elnUseuutas
UUINIWANKALIFUURTWINEGInI15a7197
7799

agunfie fauddniuin dvanis

fnegAlawauiduniaudetdagiud

q

annsaundgymvedaniazdinlrausale
AzFo9ln1TvEIsLIANUARA UL K5O
Poaneiull

SoRnauiFnegsiliutu A3
NIHAILLIANAATIUBNAINIRYING
vosmuoanly Suiduawnemiaivinliting
aulalunmsenaun suvafugyrezlsde
szl TnsaneiduvesnsTuoen
Fuge

v A= cd & w
2UUNLTUUITINNITUNLAUNY
FaululszmangJunntagdu dnlavu

waulangiueen
A AsAguNeIIUNINN15UY

The Light of Dharma July-December 2016 35

WN5555:UlAgYATY Buddhist economics
yionnsiAsgaansiu 11AduieniiFe
ussatues wssatuisidnduindude
yildluedud 4 Uszns

Ao ynY ayvie dlss ussA

ussatududeufiavaanlums
GRGIY

YUNNBINAIIIN UTTAABINYIN
Yosw ety Tesdusznouagdonts Ae
Fa19190y Bawdad nindeednwey u

=

A o gz & o =3
Waduunendziilussnusynautanialy

aadda [

UFIANTDINVINVDIYIINNG AANII1Y
fesildsiiGondn Buddhist economics fe
wswgmansymns duilfegaEudures
WugNnes

wiugune fasliiAuzognals
wswgenanivimnsiiuegils neud
ornun nazdeliiyaneu azveLaliod
ade e vuizemilaandufswrsaaunli
il

fazalalleivu uiifuGessniiia
Juluadownsnia Bessniazvenarls
nargegafifierfuiasygmanslunms
AU LazdHaNo1998ARINVDINLDIIN
wrsiAswgmansiduegisls Feaflogin

afovildlunsna ewszymsin
fansanszausley vazfinszosdianausziiu
u wszwadulunszunsarind  Sunis
AOULET WILBIALANTINAITITT TAU
dalanuvilsegluiiieserwiinalnasonly
\Jugianunden T8uniduindmediay
las533 nIzesdaumTImanaliluse



36 uammsesTIN N3N4IPU-51IIAY 2559

feths Sudumeuane wsresAiiana
wunaludadiesenwd deogsinslnasenly
30 Towil AtdeanUszanu 480 Alawns

dewafadadeseontd vulesewd
fiaututienszesdeguds Afousu uay
Tuigafdnanuiinioufiazilssssuiu  ud
sswaamszmsidiiy wedeluifoasTuse
aupuisa i funudalety nszosrsmss
£i5el5neu selvunsaudalenuiin

Aeurspudgladlansiugnaga
WIgNnsNaian widauaulaeguad
au1nazilesssy wineRinfadmdaveann
el
o Tineudus  Anudandndulainmta

WIRIAMNIT b8! LS1ATNITTTUNDU

neau i TiasauameslUilesssuy

anasuneantumadlululn T
e Tuftaadlémutidy uasdeu
ndvudesveiuld windwiagiegng
ddgafmiosunn

AfuLEIT AR 1ol nanfaasly
1nuds dus1azndulutnuneufazdude
nan wagluilasssuasiiien

anasunsaudalonui fAumaly
é’aﬁm%’mLﬁamauammmmmwazwﬁﬁw
Wrluilesssy wadaumdesuasindu
JUNN

Wi%WVIﬁLQyWLﬁ@%@ﬂWi%LumﬁLﬁu
weaudaleiin wizosAnsmsuRie
Wilosuaziic nszesnsslansavenliiau
Fauasmermsunliuneaudalainude
nou

Weorudalanuiiuemsiseusoy
duavrelamnainszesnnnanasssuliils

weaudylatilsssuudildussalaning
wa Miluduitussganugaranelunisiu
NNUDINTENNTLA

wvesAuAnIsTINASsiatafian
Weseruwdahandudainszsivniy  wely
serinevnaty wezRnuasifiunislde
fwnAnsainszamsidih 18e Tuiles
aglsuy naenvsfiunssliaudnems
Tl lasuusenu

W3zNN5bEINsIFunsu Alanss
Fusndatuasinnse fnvaiy

poundanszesdniain Auign
AIUITIATOU) dR1IunNTeINAINT Uil
vuanasssuliyils widegluaiuse
Wlaly

waInsresrnnsaneluin Fuea)
Uz Ismy uiu wladn aawiaiulse
$reuseiign dsursiamanoilunndivin
mifian ensunuduaiesnsiudy
Jevussqiwmuiiduusagy

dfodesflonnuniniarlvila
SnwaipitilUveaAsugmansemsLAg
Pusngegludesiiidnuniuds uwrfiled
pn13azfnululasiegiu

gvndnan 151e1avzlaiunduun
Ansesidesidnaimils uinoutazveru
Aoy velmiudesvesgilsiaziniiy
NULDBY

davnfinvasiAsYgAIansuign
QAENNTTY

1. msuendilamdendunaudeivy
OYEEGL



[
aa o

AivunduIInadwAsygeansiu
Pty eswgmanslutlaguud Tiuenien
NINTIUNLATEFNIBNUINITAUIAIININ
TanfgranAanssusudug vesdinuywe
LAYNINGINTFUDLY

Fendnduluniuuuives
specialization Ao AT U ALAYIY
191113 nieaudsrviglanis
f1u Fadudnvauzuosaiiuaigluga
PAAIMNTIY

wszaziy Tumsfinnsanfanss
YBIUYBE LATHAERTIlaneeudnte
v3oudmununedug  Alulddemas
wswgnveanluide 1easfiansuniios
Aanssunsaiuiinezlsiniuvesuyed
fagfiansaunlunifionr Aewififgadiuie
NSO

nsflasugmanfuendaoonuilan
WWenognsiduvasifuinduanmaddnyils
Flandamtun Sasdewniiansanin
Viruzyesmnsmaunduogils?

gruealundvoInnsAtaun
isugaanslinonlanifisrainauiuay
ANudnaUAUBLY YeaNyLd AanTTumis
swgRaliuenlaaifsrainianssudiu
uq Tunsuitamueaywd

wsgaziiu tasvgmanslidy
ansTiasaaulufilaegite uddsendedy
fuinennisdudueg Tusyuuanuduwus
vodinuazdsay tilRanssuduladunils
Fun irfanansauedldvansnd sndegng
W N15leYa

The Light of Dharma July-December 2016 37

n1slavanduianssuegrandad
Usngludiay wazidufanssuimduizes
Yoarsughalanuueu Tuldvesasugiatuy
n1slawaundunistnydaliauuidoves
Feaziiliuevedlanvy wilunanfeaiy
2 & A v o § v o =
Adunisiiusunuyinlivs sduwneguly
e

De

A4 s lunddean n1s
TawanfdudesiiAsrtuafouvesdany
#e Tneiiauiieglavantumisinazed
Adouvesdanuiiues unduiniosdiely
nsiazdnisnmslavanliigalonulae
Fuwusiuinined Aslddninendanudu
iFesilatendfenlulflumaasugha

Tun1995e5551 NslawanAiang
NUBWLDUNUY LWUDIILABIANTIN F0N1T
Tavanresuien uioRans udegsnaiiy
Hunstngdlsiausiusnluinguindunielsl
p199zilnalifniadnlaeylstng useenay
T mdtldongldans ilmfanadonis
Aasssuedndls

methensdlesifidesdesiansan
31 2giiulevnsetdlsifeatunstavani
Wuingarsmuauvdeliodiils iienad
TumaAswgiannIu wisluniefasssu
Anu

wiwslumanisaneidoieades
NT12D1LADINYILIUNINFRUAULF
Wiviy TARD15INS IR w0 g198315 0
g3 avsaziderlawnnualnu Judle
IN15ANwIALaY ATNaTaUNAUNINIG
wiswgiadn lrautuinisdadulefifty
Tunnsiezdetnnves 1Wudy



38 uammsessIu N3ngIALU-51IIAY 2559

Suindudediinn Aanssusineg Tu
Fepnuyuituiinifinnsuivatond 4
Fuiudloatulunun agfiansanuindaud
wealalla

Specialization ®39AMUTIUNEY
fuawluingrnisianvudlawindedu
anussaiidudeiifiusgleviinn asuwini
rdlifuaismneidy nanfe a1
isniiRanssuvEeinennisitausneg Tusn
tu fitedudiusuiulunisfiazuidam
VDAY

ANIININRUAVDULYAVDIALOILIR
fvuagaiduniifivessniediid iwvihi
Tgnies uazimunagafiazUszarudy
nenisanndue g Avzduniss
Aurhaulunisuilymvesiysdlilinad
kel

yaRanaInfegiin aziinaiy
aush dndnInennisvesiaestundtam
vosywdldvun frfvesneiuuda fawiin
AuAANaIATY wazazundeymliddnsa
oetd

dlevensuiuedneiiudy doddnd
ogfiaedosiuanliliin iasugeaniiay
Tosrafumand wiodnein1sdug wie
nssuduY vosuyusigalmy

Wi Leswgansazidenloaiu
ﬂﬁﬁﬂ‘lﬁ‘ﬁl@ﬂl%u auidouloaiuaiusssui
gatuy Tunssauiuwilamivesysd

fduogneiild Aflvaftavsinlanis
faumdumansinerfitrungfivasiag
Wi RnUselovituegnauiase

nsfigunesyadn luideduan
913z unsfusynevstanilwesussad
94A 8 Y lMiuiNaefesdl Buddhist
economics ﬁwsuaasgmma%ﬁé’qﬁmwwma
utlssialudnaie Ao

7971 1 waneI1 suNI91FIz U

'
a

AMUAIATNIN WIBINATEgRAtUTUR

Qe

drdgunn Tumenmsanaundsladndussd
u55AT TNl LAAITINTENNTATEUN
gousuAIINAIA Y oATEga anlidu
parussATeniisasiifie

w797 2 uesluniendunseiu
F1u fAAuved sune1Tie Waei3es
inmamwgﬁaﬁu Wuileaperusenau
ag1anildluussniesnusznaunais ot
YT AnTigndes
szuAtymuestinld Fddumannsaaun
Tuflguenldin flesdusznouis 8 Usenns
A8y

(Usmerugoatuni)

sunpnuilfnunnvilsde wswgamanshuInys aUURUNASIN 9 W.A.2548 FASBURERINUIFNONGITU VOINTENTVL

Aannsal(Ussgns Ygale) lunnannsergasu oo U vesmansnasd as.lae Beninsal & veUssyudn wumine1de

sysurans nyamns Juil 9 fhneu 2531



Buddhist Economics (1)*

Phra Brahmagunabhorn(P.A Payutto)

In a discussion of Buddhist economics
the first question that arises is whether
such a thing as Buddhist economics
actually exists, or whether it is even a
possibility. At present the economics
that we are acquainted with is a
When

economics or matters pertaining to it,

Western one. talking of
we use a Western vocabulary and we
think within the conceptual framework
of Western economic theory. It is
difficult to avoid these constraints
when coming to talk about a Buddhist
economics. So perhaps we will find
ourselves in fact discussing Buddhism
with the language and concepts of
Western economics. At any rate, by
reflecting on this matter we may at
least get some food for thought. Even if
it is not a true Buddhist economics that
is put forth here, it may provide some
Buddhist perspectives on things that
may be usefully employed in
economics.

In the mid-‘70’s a Western
economist, E.F.Schumacher, wrote a

book called “Small is Beautiful”, the
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fourth chapter of which dealt with the
subject of Buddhist economics. The
book as a whole, but especially that
chapter, gave many people, both in the
East and the West, an interest in those
aspects of the Buddhist teachings that
relate to economics. We owe a debt of
gratitude to Mr. Schumacher for
creating that interest. However, if we
consider the point more deeply, we
may see that both the writing of “Small
is Beautiful”, and the subsequent
interest in Buddhist economics shown
by Western academics, took place in
response to a crisis. At the present
time, Western academic disciplines and
conceptual structures have reached a
point which many feel to be a dead
end, or if not, at least a turning point
demanding new paradigms of thought
and methodology. It is felt that the
presently existing disciplines are unable
to completely resolve the problems
now facing the world — new ways must
be found. Such feelings have prompted
a number of people to search for ways

of thought outside of their own
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disciplines, which has led in turn to the
interest in Buddhism and other
traditional Asian philosophies which is
so apparent at this time.

In his essay on Buddhist
economics Mr.Schumacher looks to the
Buddhist teaching of the Noble
Eichtfold Path to make his case. He
affirms that the inclusion of the factor
of Right Livelihood in the Eightfold
Path, in other words the Buddhist way
of life, indicates the necessity of a
Buddhist This is

Mr.Schumacher’s starting point.

economics.

However the nature of his views, and of
Buddhist economics as he sees it, are
subjects that | would like to leave for
the moment.

| would first like to relate a
story that appears in the Buddhist
scriptures. In fact it is an event which
took place in the Buddha’s lifetime. It
indicates many things about Buddhist
economics, which the reader may be
able to work out for himself. The story
goes like this: one morning while the
Buddha was residing in the Jetavana
monastery near the city of Savatthi, he
was able to perceive with his psychic
powers that the spiritual faculties of a
certain poor peasant living near the city
of Alavi were mature enough for him to

understand the teachings, and that he

was ripe for enligshtenment. It would be
appropriate to go to teach him. So later
that morning the Buddha set off
walking to Alavi, some 30 yojanas
(about 48 km.) away. The inhabitants of
Alavi held the Buddha in great respect
and on his arrival warmly welcomed
him. Eventually a place was prepared
for everyone to gather together and
listen to a discourse. However, as the
Buddha’s particular purpose in going to
Alavi was to enlighten this one poor
peasant, he waited for him to arrive
before starting to talk.

The peasant heard the news of
the Buddha’s visit, and since he had
in the

Buddha’s teaching for some time he

already been interested
wanted to g¢o and listen to the
discourse. But it so happened that one
of his cows had just disappeared. He
wondered whether he should go and
listen to the Buddha first and look for
his cow afterwards, or to look for the
cow first. He decided to look for the
cow first and quickly set off into the
forest to search for it. Eventually the
peasant found his cow and drove it
back to the herd, but by the time
everything was as it should be, he was
very tired. The peasant thought to
himself, “time is getting on, if | go back

home first it will waste a lot of time. I’ll



just go straight into the city to listen to
the Buddha’s discourse.” Having made
up his mind, the poor peasant started
walking into Alavi. By the time he
arrived at the place set up for the talk,
he was exhausted and very hungry.
When the Buddha saw the
peasant’s condition he asked the city
elders to arrange some food for the
poor man. When the peasant had
eaten his fill and was refreshed the
Buddha started to teach and while
listening to the discourse the peasant
realized the fruit of ‘Stream Entry’, the
first stage of enlightenment. The
Buddha had fulfilled his purpose in
travelling to Alavi. After the talk was
over the Buddha bade farewell to the
people of Alavi and set off back to the
Jetavana monastery. During the walk
back the

accompanying him started to critically

monks who were
discuss the day’s events. “What was
that all about? The Lord didn’t quite
seem himself today. | wonder why he
got them to arrange food for the
peasant like that, before he would
agree to give his discourse.” The
Buddha, knowing the subject of the
monks’ discussion turned back towards
them and started to tell them his
reasons, and at one point in his

explanation the Buddha said, “when
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people are overwhelmed, and in pain
through suffering, they are incapable of
understanding Dhamma.” Then the
Buddha went on to say that hunger is
the most severe of all illnesses and
that conditioned phenomena provide
the basis for the most ingrained
suffering. Only when one understands
these truths will one realize the
supreme happiness of Nibbana. All the
major points of Buddhist economics
appear in this tale. They will be

elaborated on below.

Limitations of EconomicTheory in the
Industrial Age
1.Specialization

At the present time economists
consider economic activity in isolation,
without reference to other forms of
human activity or to other academic
disciplines. This specialization is one of
the characteristics of development in
the Industrial Age. Consequently, when
looking at human activity, economists
try to eliminate all non-economic
aspects or standpoints from their
considerations and concentrate on a
single perspective: that of their own
discipline. The isolation of economic
questions from their wider context may
be taken to be the primary cause of

many of the problems that currently
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beset us.

In Buddhism, economics is not
separated from other branches of
knowledge and experience. In efforts
to remedy the problems of the human
race, economic activities are not
abstracted from activities in other
fields. Economics is not seen as an
independent, self-contained science
but as
interdependent disciplines working
within the

matrix. Ostensible economic activities

one of a number of

whole social/existential

are looked at from a number of
different perspectives. Advertising may
be taken as an example; speaking in
purely economic terms, advertising
consists of methods used to persuade
people to buy things. It leads to a rise
in sales but as costs are increased
makes goods become more expensive.
But advertising is also bound up with
popular values: advertisers must draw
on common aspirations, prejudice and
desires in order to produce
advertisements that are appealing.
Social psychology is employed to
utilize popular values for economic
ends. Advertising also has an ethical
significance because  of  its
repercussions on the popular mind.
The volume of advertising may cause
and

an increase in materialism,

inappropriate images or messages may
harm public morality. On the political
plane, decisions have to be made
regarding policy on advertising—should
there be any control, and if so, of what
kind? How is one to achieve the proper
balance between moral and economic
concerns? Education is also involved.
Ways may have to be found to teach
people to be aware of how advertising
works, to rflect on it, and to consider
how much of it is to be believed. Good
education should seek to make
people more intelligent in making
decisions about buying goods. So the
subject of advertising demonstrates
how activities prevalent in society may
haveto be considered from many
perspectives, all of which are
interrelated.

Specialization can be a great
benefit so long as we don’t lose sight
of our basic goal. The various
disciplines are intended to be different
constituents of a complete response to
human problems. If the extent of each
discipline’s responsibility is fully
determined, then that responsibility
can be fufilled and the point of
contact between disciplines be more
clearly dfined. Then a more concerted
effort to relieve human suffering will be

possible, one which will have better



results than are being achieved at
present. The error lies in our pride,
taking our own discipline to be capable
of solving all difficulties by itself. Not
only is it a mistaken notion but it
prevents a successful solution of the
problems at hand. If this point is
accepted then we must find exactly
where economics connects with other
sciences, disciplines, and human
activities. Where does economics
connect with education, and ethics, in
dealing with human problems? If these
points of contact can be clarified then
it would be possible to find the true
value of specialization.

Mr.Schumacher’s point that the
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existence of Right Livelihood as one of
the factors of the Eightfold Path
necessitates a Buddhist economics has
further implications. Firstly, it indicates
that Right Livelihood (or economics)
must be considered of great
importance in Buddhism for it to be
included as one of the path factors. It
shows that Buddhism accepts the
significance of economics. Secondly,
that

economics is taken to be merely one

and conversely, it means

amongst a number of factors
(traditionally eight) that comprise a
right way of life, i.e. one capable of
solving the problems facing humanity.

(to be continued)

* The Thai version of Buddhist Economics was originally a Dhamma Talk given on the auspicious occasion of
Prof. Dr.Puey Ungpakorn’s 72 nd birthday celebration at Thammasat University on 9 March 1988. The English
version is identical to the 1% English edition translated by J.B.Dhammavijaya in 1992.
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Light from Takua
Thung

Ratanajantho”
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HISTORY OF BUDDHISM IN PHUKET

Seuinaweihen entuinea (Mudiniininnnuuge) Sedufusgueswn

Sedndu Semvanfiuiies wazSednen Nalagnuzd1siagedunnuy

w3n (AW

: uwoulsdl 3nefgnsTuoanideald luganisAr w.a. 1450-

1680,n39NN : @N7. ,2548)

Ships at Java Coast, Bay of Bengal, (clockwise from top) a Javanese
commercial ship, a Chinese junk, a local fisher boat and a Javanese junk,
painted by the first Dutch survey team (Image: Anthony Read, South East
Asia in the Commercial Era 1450-1680 B.E., Bangkok: TRF, 2005)

The research into the history of
Buddhism in Phuket, a former satellite
town of the kingdom, is a very task as
evidence cannot be found easily.
Therefore, we have to rely on the
stories and anecdotes from monks and
Buddhists that have passed from
generation to generation. The history of
Phuket itself, as we know from
historical evidence, can be inferred that
towards the end of the Ayutthaya Era,
Phuket (contemporarily known as
Thalang) was still under the
administration of Nakhon Srithammarat,
which was a Phraya Maha Nakhon

(comparable to a dukedom in the
English feudal system). Nakhon
Srithammarat had to send tributes to
Ayutthaya, and it got tributes from its
12 tributaries, symbolized by 12
Chinese zodiac animals.

Around the Gulf of Bengal in
late Ayutthaya era, there were many
Western merchants setting up
companies and trading posts, such as
the Portuguese, the Dutch, the French
and the English. Nakhon Srithammarat
had a duty to collect tributes from its
12 tributaries to sell to those

merchants to earn revenue for
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Modern Day Phra Nangsang Temple

Khunying Jan held a meeting with soldiers and Thalang

people for war preparation at Phra Nangsang Temple

Ayutthaya. An official that Ayutthaya
sent to be in charge of this duty was
Jom Naikong (‘Jom’ was the title of a
governor back then). He was sent to
station in Takua Thung. As Jom Naikong
used to get ordained as a monk at
Pratoo Khao Temple, an important
temple of Nakhon Srithammarat back
then, he probably had very
knowledgeable in Buddhism. Once he
arrived in Takua Thung, he developed
the town very well and also made
contribution to Buddhism in the area.
Jom Naikong’s notable direct
descendants are those who use the
surname ‘Na Takua Thung’ today as
Khunsathien, the originator of Na Takua
Thung surname, was a descendant of
Jom Naikong. The Racha House in
Natoey used to belong to Khunsathien.
Everyone in this family is a devout
Buddhist. Somdet Phra Sangharaj
Somdet Phra Yansangvara is also a

descendant of Na Takua Thung family.
Another that
Ayutthaya sent to a town on the West
coast Jom Thao (Phraya
Surintharacha), who set up a office to

governor
was

look after the commerce and political
administration in Baan Bangkhlee (in
today’s Natoey Sub-District, Thaimuang
District, Phang-nga Province). Jom Thao
had a half-brother called Jom Rang,
who succeeded him in the governor
position. These two brothers later
settled down in Phuket. Jom Thao
made a community in Baan Don and
Jom Rang made a community in Baan
Khien. Both, following the tradition of
Ayutthaya, helped each other build
temples in both villages. Today, Baan
Don Temple is called Thepkrasattree
Temple and Baan Khien Temple is
called Phra Nangsang Temple. They are
both in Thalang District.



Back to Jom Naikong, once he
was older he gave over his position to
his son, Phraya Phadee Phuthon (Mom
Sriphakdee). Mom Sriphakdee was well
familiar with Khunying Jan, the eldest
daughter of Jom Rang. They later got
married and settled down in Takua
Thung. It’s worth noting that though
Khunying Jan’s mother was a Muslim (a
daughter of the governor of Saiburi),
Khunying Jan wasn’t. The reason is that
in the tradition of the Thai ruling class
in the old days, children born to a
Buddhist father and a Muslim mother
had a choice of following the father’s
or the mother’s religion. Khunying Jan
was a self-chosen Buddhist, and an
adept governor who had a major role
in the promotion of good mutual
understanding between the Buddhist
and Muslim communities in the island.
The so-called Thao Thepkrasttree’s
house is in today’s Baan Riang near
Baan Khien. In the east of Baan Riang is
Muong Temple, in the west is Na Surau
(Mosque Farm), which is near Na Luang
(Royal Farm) where Thalang Memorial
is under construction. Mom Sriphakdee,
the husband of Khunying Jan, was from
Nakhon Srithammarat, a center of
Buddhism (as evidenced by the facts
that Luongpho Thuad ordained here,
Ramkhamhang King of Sukothai also
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adopted Lankawong Buddhism from
here). It is likely that he promoted
Buddhism in Takua Thung to a certain
degree, and Takua Thung later became
Phang-nga Town. In Phang-nga today,
we can still see notable temples such
as Racha Temple in Baan Natoey and
Lum (Lumbini) Temple. Buddhism
should have spread from there to
Thalang and Phuket as evidenced by
the fact that many important monks of
Phuket such as Luanghho Cham of
Chalong Temple, Phothan Chaofa of
Baan Don Temple are from Takua
Thung (today is Phang-nga).

Thalang or modern-day Phuket
is a town that has grown from small
settlements founded by Jom Thao and
Jom Rang with original settlers from
Nakhon Srithammarat and Saiburee
towards the end of the Ayutthaya Era.
Many temples and monasteries have
been set up since that time such as
Baan Phara Monastery founded by then
abbot of Kwuan Temple, Khunchee
Temple in Phuket Town founded by an
abbot from Phang-nga, Mairiab Temple
(modern-day Mai Riab School) in Kathu
which used to be a vipassana
meditation school where Luangpho
Pod, a former abbot of Phra Nangsang
Temple, and Luangpho Cham used to
study vipassana.

*’Ratanajantho’ is a scholar, historian and former guest lecturer at Phuket Rajabhat University, and a co-

founder of Phuket National Museum.
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DHARMA TOUR

Phuket Buddha Garden

Guide Thammasan

If you haven’t been to “Big Buddha Khao Nakkerd (Nakkerd Hill Buddha
Garden)”, in this debut issue of The Light of Dharma, |, Guide Thammasan, would
like to bring you to experience this landmark of such an international tourist town
as the first place. The reason is that nowadays whoever visits Phuket, Thais or
foreigners, must visit this place as they know about it by online content, by word
of mouth, by guides’ and chauffeurs’ recommendations, or by seeing the “Big
Buddha” starkly on the top of the hill in the town area.

Though the Big Buddha’s construction isn’t yet to be completed, other
than the scenery of the surrounding Nakkerd Hill and Andaman Sea, which gives
very fresh natural feeling to sight, over here there is a touch of Dharma through
sight, smell and sound.

The sight is a Buddha statue in the attitude of subduing Mara, the Big
Buddha “Phraphutthamingmongkhol-akenagakhiri”. The statue surface is patched
with white jade marble “Suriyakanta”. The width of the lap is 25.45 meters, the
height is 45 meters. There are other sculptures and art objects nearby.

The smell is from the incense sticks in the basement of the Big Buddha.

The sound is the sound of the chanting and daily Dharma lecture by the
monks and novices who stay there, and the guest monks who pay visits here
continually for almost the whole year.

When you are in Chiangmai, you must climb Doi Suthep.

When you are in Nakhon Prathom, you must visit Phra Pathom Jedi.

When you are in Nakhon Srithammarat, you must visit Phra Barommathat
Jedi.

When you are in Phuket, you must visit Nakkerd Hill Buddha Garden.

Then you can claim that you have really been to the province.

=y
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Every moment is new

Phra Paisal Visalo

The river stream that runs past us is
never the same stream. The candle
that is alight and burning is not the
same candle. Everything that occurs
before our eyes, or in our mind, is
never the repetition of the same thing.
They are constantly new and ever-
changing, like the hands on a clock,
they appear to be still, but they are in
fact moving all the time.

The same is with our body. A
stream of birth and death is occurring
there all the time. Each day, over 50
million cells die. Each and every body
organ is continually replenishing itself.
This is true not only to our skin and
hair, but also our bones, lungs, liver,
kidneys, and our heart. It is estimated
that in seven years’ time, our whole

LIGHT OF PAISAL

body will become nearly entirely new.
Nearly nothing old is left (except for
the brain, perhaps).

This is particularly true with the
mind, which is continually born and
dies in great frequency. Just like the
fluorescent light or the TV screen, the
great frequency of their flickerings give
the impression that they are sending
steady light. Even when we are thinking
about the same subject matter, or
even when our anger lasts for days, the
things that occur in our mind is always
new. The anger that we felt a moment
ago is not the same with our anger in
this present moment. Just like the
flame of a candle, its flame the
previous second is not the same flame
nNow.



Nothing is repeated. Everything
is always new. If we open our mind to
be in touch with the present moment,
we will see and experience newness all
the time, be it concretely or abstractly.
The repetition only exists in our
thoughts. But it does not exist in reality.

When we open our mind to
watch the river stream _ when we are
not attached to the old mental image
we have created or when our mind is
not clouded with thoughts  we will be
able to see a different stream that
never fails to give us new, fresh
feelings, as well as new discoveries.

When we chant our prayers
with mindfulness on every single word,
when we are not just reciting out of
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habit or chanting with our mind
elsewhere, then we will discover that
the prayers are always fresh, with new
dimensions for us to contemplate on,
although we have chanted the words
for hundreds or thousands of times.
Keep observing our body that
moves, the mind that breeds thoughts,
the breathing that continually goes in
and out, year in and year out, on the
same path. For every breath and every
walking step can shift our mind to a
different dimension to see life and the
world in a new light, in ways that we
cannot imagine. This is because every
breath we take and every step we walk
is never repeated; they are always new.
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LIGHT OF SIVARAKSA

Buddhism and Development

is small beautiful?(1)

S.Sivaraksa*

The Venerable Buddhadasa Bhikkhu, a
famous Siamese Buddhist monk, once
remarked that the word “development”
in its Pali or Sanskrit equivalent means
“desorderliness” or “confusion,” and in
Buddhism “development” refers either
to progress or regress. In a similar vein,
lvan Illich once told me that the Latin
word progression, which is the root idea
of “development,” can mean “madness”
also.

When we look at what is
happening in the world today, where
national development is being so much
emphasized, especially in the so-called
underdeveloped or the developing
world, it is difficult to contradict what
these two religious leaders were
implying. The further development has
proceeded, the more it has resulted in
the rich becoming richer, while the poor
remain poor or become even poorer-
and the rich are still not happier. Nature
and environment are deteriorating day
by day. Animal life and other natural
resources are increasingly wasted for
selfish purposes to such an extent that
some of the world’s leading professionals,
who organized the Club of Rome, have
prophesized that unless mankind makes
some fundamental changes in its world
view, continued development may

result in the ruin or destruction of the
world within this generation or the next.
Is this overly pessimistic?

In fact, development may be
viewed from either of two aspects:
quantity or quality. This does not mean
that the two are mutually exclusive, for
quantity and quality are quite
inseparable. But the question is, which
one is to be viewed as basic and which
one as secondary?

Accepting quantity as the basic
factor, one can measure the results of
development in terms of physical things,
things that can be measured or touched
such as the increase in income, factories,
schools, hospitals, buildings, food,
clothing, the labor force, etc., assuming
that these are all good things, and that
the more the quantity increases the
more the quality automatically is
increased. But the question is, is this a
correct assumption? As | have suggested,
it is now clear that it is not correct.

Accepting quality as the basic
factor, one can measure the results by
looking at human beings themselves. But
on must view people in relation to their
full potentiality. It is not correct to say
that when people have enough to live
on without starving and are free from
disease, that they have sufficiency, even
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though they may lack freedom and
liberty; or to say that it will be quite
satisfactory if only most of society can
be developed in a material or
quantitative sense. Is it not true that
those who have become excited about
the successes of China or Russia have
not considered people in their
wholeness? | don’t want to belittle
those two countries, especially China,
which has developed so far materially.
We must admit that China has had no
small success. But if you say that such
societies have also been successful in
the matter of the quality of human life, |
would have to disagree. Most of those
who praise such societies have no desire
to go and join them, unless there is no
other option. To put it another way,
development through socialistic
communism only becomes possible
when no other way is open, for people
want to realize their full humanity. The
four Buddhist “requisites” (food,
clothing, shelter and medicine) help
only to keep one alive. But people want
and need to go further and search out
their own abilities as far as possible, and
then to use these hidden abilities to the
fullest extent, through social or
institutional structures for the general
welfare. To put it in religious terms, this
has to do with the sacredness or the
special quality which man has. In this
view development must at every step
take into account the essence of
humanity. It must deal with the
question, “What is man, and what
should man be?” Development in this
sense will not overlook the need for the
four requisites, for they are necessary for
life itself. But they are not sufficient.
Emphasis should not be put on luxuries

beyond the four requisites, while some
fellow humans still do not have enough
of the four requisites to sustain life.
Emphasis should be placed on the
quality of human life, moving beyond
the supplying of the bare necessities of
living, to bring human life its highest
fulfillment.

The problem in qualitative
development lies in the difficulty of
identifying and measuring qualitative
results. Planners on the whole, whether
in the East or the West, do not want to
take the time to study the complicated
problems having to do with ultimate
goals of humanity. They excuse
themselves by saying it is a problem of
metaphysics or of religion, as though
ultimate goals are beyond the ability of
common people to discuss or understand.
Philosophers and theologians or religious
leaders are not without fault in this, as
they do not give sufficient attention to
using language that common people can
understand, or they show obvious
disdain for non-religious people, while at
the same time they evidence little
interest in the development plans of
experts in other fields. Or they simply
occupy themselves with things that have
little to do with the life and death
matters of people. They spend their
time on trivia and on the outward forms
of religion, emphasizing this or that
aspect of theology or of ceremony, and
some even make their religion into a
business.

Because of the failure of
development to take quality into
account due to the difficulty of assessing
results, and because of the refusal to
examine the essence of true humanity,
development generally is simply a



matter of quantity. The greater the
development in society, the more
complex society becomes, until
development requires people with
highly specialized knowledge who find it
difficult to be interested in the wider
problems of humanity. Even their
language becomes so technical that only
their own inner circle can understand it.
(In this respect those who set
themselves up as religious experts are
no different from other experts.) What is
worse is that it is possible for these
experts to measure results in terms of
their own success, in their own
profession, with scarcely any
consideration given to whether or not
society has been bettered or not. For
instance, success in religion is measured
in terms of the number of churches or
temples built, their beauty, the income
of the religious organization, increase in
membership, and the quantity of
material published, without necessarily
taking any note of possible change in
the basic humanity or character of the
members, their self-sacrifice, or their true
neighborly love, not to mention any
improvement or deterioration in matters
of the mind or purity of spirit. In the field
of educational development, success is
spoken of in terms of the increase in the
number of students and schools, and
the expansion of curriculum, with no
method of determining to what extent, if
any, the studies are helpful to the
students. In the medical field, what
seems to count is the number of doctors
and hospitals, or the public health
budget. This or that country is held up
as an example of medical leadership
because of heart transplants or kidney
transplants, or the prevention of this or
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that disease, without taking note of the
fact that in that country everyone has
become a patient and no one has any
ability to take care of himself. They
have become totally dependent on
doctors. A simple headache or a slight
fever, and they must rush to a clinic or
the hospital. Even an argument between
a man and wife requires the services of a
psychiatrist. Moreover, it can be asked,
to what extent is modern medicine
responsible for the population
explosion? In the field of transportation,
success is measured in terms of speed.
Some people have to spend most of
their time traveling, while many more
people don’t even have a chance to
leave their village. Yet there is no
consideration given to the question
whether it is beneficial or detrimental to
leave one’s village or to be able to ¢o
where one wants to go.

Even worse is the fact that
economists measure success in terms of
increased production, and so must turn
to industrialization, to the profit motive.
And it is the economists who are most
influential in development planning. As a
result development becomes supremely
a matter of economics and politics. For
economists see development in terms
of increasing currency and things, thus
fostering greed (lobha). Politicians see
development in terms of increased
power thus fostering ill-will (dosa). Both
then work together, hand in glove, and
measure the results in terms of quantity,
thus fostering ignorance (moha), and
completing the Buddhist triad of evils.
This is illustrated by the fact that almost
every country aims to increase the gross
national product, to increase the trade
balance, to increase exports, to expand
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its industry, to expand building
construction, etc. As for people, they are
considered only as the labor force and
as consumers. So people have value
only as a means to make the numerical
statistics of success look good on paper.
No consideration is given to the fact that
those people must endure tyranny, and
are taken advantage of, while nature
around them and their own style of
living deteriorate. Take as an example
the construction of a new industrial
plant in a developing country for which
modern machinery is brought in from
abroad, with foreign experts brought in
to run it; it is financed from a broad, but
local laborers are used, who must work
hard at boring tasks for a small wage,
while the factory spews out waters night
and day. Who profits from this? Does this
type of development reduce the
poverty of the worker or not? How much
does it help to bring about social and
economic equality? Does it contribute to
the peace and well-being of society as a
whole and to the conservation of the
natural environment? Of what value s it,
apart from the fact that the foreign
investors, along with a few local
investors who usually have political
interests at stake, accumulate wealth,
while oppressing their own countrymen
and obstructing them from having
economic and political power on, or
near a level with their own? The tourist
industry and the hotels should ask
themselves these same questions, But
to even ask these questions is
considered to be obstructive to
development and progress. For it is
difficult to measure how much so-called
progress might be an impediment to a
true human society, or might destroy the

old culture and the quality of life.
Economists and politicians usually give
the matter no thought, but they
continually mouth phrases about how
concerned they are.

It may seem that | am not being
fair to the economists, although | have
taught philosophy in the Faculty of
Economics at Thammasat University in
Bangkok, but | would like here to show
the weakness of some basic theories of
that school of economists which
emphasizes “development” and which
measures results in terms of
mathematical figures having to do with
the gross national product, the gross
domestic product, and the per capital
income. If there are any economists
here, please forgive the limits of my
exposition.

When economists or members of
any National Economic Development
Board announce that the Gross National
Product (GNP) has increased by 8% they
are quoting a figure which amounts to
taking the year’s production and services
increase of 10% and subtracting the
year’s population increase of 2%. If the
increase holds steady over a few years,
then the economists will say the country
has reached self-sustaining growth. This
method of figuring is used as the basis of
Rostow’s theory in regard to “take-off,”
and is used in development planning.

The question we need to ask is
whether it is legitimate to average this
increase out in terms of per capital
income, as is done. As is done. For
instance, when the GNP increases by 8%
it may be that 80% of the increase gose
to only 10% of the population, while the
other 90% of the population divides up
the remaining 20%. This is what usually



happens in the developing countries, so
that the rich get richer and the poor
poorer. But economists of this school
maintain that a better division cannot
yet be made, that it is not yet possible
to take justice or economic equality into
consideration. If we did, there would be
no economic progress, and self-
sustaining economic growth or the take-
off point would not be reached. So it
can be seen that in such countries as
Siam, the Philippines, Korea, Malaysia,
and Singapore, equal opportunity is
lacking to a great extent. While a few are
at ease, the majority are poor, because
the economists argue that for fast
progress to be made it is necessary to
keep the laborers and the majority of
the people down, in order that
foreigners and capitalists will be willing
to invest. For they must keep costs low
and make a fast profit if they are to
continue to invest. When this happens
the gross national product will increase.
This type of thinking s
inescapably related to capitalistic
thought which holds that the more
goods increase, with the least
interference, the greater the progress.
Capitalistic business has only this as its
goal. The goal is to make the highest
profit possible by keeping the money in
the hands of a few, in order to make
larger investments, in order to produce
more things. So production and
consumption are emphasized. Advertising
becomes important in order to increase

The Light of Dharma July-December 2016 65

greediness, and usually lust is a part of
the advertising also, since greed and lust
usually strengthen each other. So almost
every type of advertising, in addition to
luring people to want unnecessary
things, will include sensual pictures.

This kind of development is
always accompanied by some kind of
incentive to make people want, to thirst,
to desire; and the desire is usually for
worldly or material things. If people
were temperate in their desires, being
satisfied in the material sense with the
for Buddhist requisites, or a little more
which might be necessary for life, in
order to give them the opportunity to
develop their potentialities-with each
one wanting to help the other as was
typical of or Buddhist village life in
former times, then capitalism would fail.
Is not this the reason that western
imperialism, which went to Asia along
with capitalism, looks down upon the
former Asian way of life as backward and
uncivilized-because that kind of life
provides no incentive to buy foreign
goods, nor is it anxious to exploit natural
resources to the maximum?

In the light of this, is it putting it
too strongly to say that it is impossible
for anyone who loves a peaceful life and
contentment, and has an honest desire
to help other, in other words anyone
who takes his religion seriously, to
approve national development on
capitalistic lines?

(to be continued)

* Sulak Sivaraksa, born 1933, is a prominent and outspoken Thai intellectual and social critic. He is a teacher, a
scholar, a publisher, an activist, the founder of many organisations, and the author of more than a hundred

books and monographs in both Thai and English.
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Humour

Pochana Chandrasanti

Humour is invaluable to Dharma
practitioners. Apart from being a
principle and trick that the teacher
taught us, it is the most powerful
method for facing an “unknown
matter”, whether that matter is the
Nirvana, the Sunyata, the Emptiness,
the Nirandraphab or the Athawilak. It is
also the most powerful method for
facing a “known matter” once you see
its absurd aspect whether it’s an
earthly matter or a temporal matter.
Once you see its emptiness, you will
find it absurd that you are so attached
to it as if it’s permanent.

LIGHT OF POCHANA

Great teachers always have
great humour as humour is the most
powerful way of presenting the
Dharma, deeply in the eye of the
dwellers of the Earth, the humour of a
teacher will make the disciples relaxed.
Once you find a great teacher, your
mind will be completely open and
ready to connect to other minds and
the mind of the teacher.

Then, a series of deep Dharma
knowledge will be conveyed from the
teacher to you immediately even
without you noticing it. You will
“know” and “understand” the Dharma
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naturally. The knowledge transfer has
happened.

The humour of Dharma
practitioners is also an identifier of their
mastery of the Dharma. It shows how
much they relax and how natural they
are. Having trained themselves so hard,
they have come back to their relaxed
state as the Dharma has become
natural to them.

Nevertheless, humour has to
occur naturally, not deliberately. It
must not be a dull joke which does not

interest anyone, or a joke at others’
expense. True humour must be full of
friendliness, openness and kindness.

No matter if you’re considering
the physical or spiritual world, it’s true
that you can’t help yourself feeling
funny as they are the two poles that
you used to spend so much concerns
about, and they are both not worth
concerning at all. You may burst in
laughter and that laughter is the core
of your understanding, the most
natural thing ever.
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Last Light

Editorial Board

We’d like to hear feedbacks from
you, the readers, because usually
religious books are the last ones
picked up to be read. We all realize
this fact so we try to present light and
heavy content articles alternately.
However, there are some articles that
are heavily philosophical or about
topics of wide impact. Though these
articles are rather heavy to read, we
put them in as we believe many
foreign readers would like to know
more about them, and they can’t
easily be found on the Internet.

You may contact the editorial
board by the contact details in Pages
4-5. We are more than willing to
take your suggestions for further
improvement, or help you contact
those you request to contact about
this magazine.
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